
AQUINAS ON PASSION AND ITS OBJECT

anger.2 Aquinas's account of the nature and structure of the passions as. 1 . ( opp) The object of a passive potency is
the act's external principle. Acts are.

For the good not yet obtained, hope and despair spes et desperatio enter the pursuit; for the evil not yet
present, fear and courage timor et audacia help resist. Accordingly in this order, love precedes desire, and
desire precedes pleasure. This seems a rather poor haul for a major theorist. Question The ordering of the
passions 25, A general point is that the passions of the irascible appetite are always ordered to the passions of
the concupiscible appetite in such a way that the former have their beginning and end in the latter. It is not
quite a psychomachia, the battle of virtues and vices invented by Prudentius. Ordered or well-ordered love
pertained to virtuous emotions; disordered love pertained to sinful ones. What is lacking, however, is a
satisfactory account of how these passions integrate into Aquinas's overall conception of human flourishing,
an account that addresses, in particular, the issue of the infused virtues and the Gifts. And this power is the
irascible faculty. Hence it is customary to distinguish these four passions in relation to the present and the
future: for movement regards the future, while rest is in something present: so that joy relates to present good ,
sadness relates to present evil ; hope regards future good , and fear, future evil. He saw the passions working
in a sequence. Wherefore it only follows that the irascible passions precede those concupiscible passions that
connote rest. First came love of self, then of neighbor, finally of God. Isaac traced two separate sequences:
ibid. Above all, I thank Riccardo Cristiani for his helpful critiques of every draft. In like manner fear, through
being a movement from evil , precedes daring. Case 2: The will chooses to instigate the passion in order to
perform the act more readily. It makes the passions part of a dynamic narrative. Therefore hope is the first of
the passions in the irascible faculty. For the passions of the soul differ according to their objects. On the
contrary, Anger is a passion of the soul. Thus it is evident that every passion of the irascible faculty terminates
in a concupiscible passion denoting rest, viz. The reason of this is that the object of the concupiscible faculty,
as stated above Article 1 , is sensible good or evil considered absolutely. After all, even our bodily actions can
be morally good and bad; and the passions, as St. Now there is a twofold contrariety in changes and
movements, as stated in Phys. Rosenwein ed. The remover of an obstacle is not a direct but an accidental
mover: and here we are speaking of passions as directly related to one another. But it ends with gratitude, not
joy. This argument would prove , if the formal object of the concupiscible faculty were something contrary to
the arduous, just as the formal object of the irascible faculty is that which is arduous.


